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7a Sela Sutta

The Discourse to Sela | M 92 = Sn 3.7; includes Tha 818-841, Sela Thera,gatha
The story of the matted-hair ascetic Keniya and the brahmin Sela
Translated & annotated by Piya Tan ©2014

1 Versions and summary of the Sela Sutta

1.1 PALI VERSIONS

1.1.1 Lateness. The Sela Sutta (M 92 = Sn 3.7), the “discourse to Sela,” describes the conversion of
the brahmin Sela and his brahmin students. It is a late work, preserved in the Sutta Nipata,> centering
around the concept of the great man (maha,purisa) and is an account of the brahmin Sela who visits the
Buddha to ascertain if he has the 32 marks.

1.1.2 Prose section. The Sela Sutta recurs in the Majjhima Nikaya (M 92), and its verses are found
in the Thera,gatha (Tha 818-841), which, notes K R Norman, “suggests that...the prose is not an original
part of the sutta.”® According to the Sutta Nipata Commentary, the prose section was added by the council
elders (sangiti,kara) (SnA 456,11).[1.1.3.2]

The myth of the great man (maha,purisa) was then woven around these verses, post-Buddha, by the
council elders or sutta reciters.*

1.1.3 Verses

1.1.3.1 The Sutta verses themselves (which occur in all three texts)’ form a narrative passage, with
the following identical passages from the Sutta Nipata and the Thera,gatha:

Sn 548-567 = Tha 818-837
Sn 568-569
Sn 570-574 = Tha 838-841
The Commentaries also ascribe various verses to certain individuals or groups, thus:

Sn 548-553 Tha 818-823 Sela;

Sn 554 Tha 824, 827-831, 837 the Buddha’

Sn 555-556 Tha 825-826 Sela

Sn 557-561 Tha 827-831 the Buddha

Sn 562-564 Tha 832-834 Sela

Sn 565 Tha 835 the bramin youths (Sela’s followers)’
Sn 566-567 Tha 836-837 the Buddha

Sn 568-569 (none) the Buddha (the thanksgiving verses)

Tha 838-841

Sn 570-573 the monks Sela and the young brahmins
These verses are in sloka (Skt “stanza”; P siloka) metre (like the Dhammapada verses), that is, they are
quatrains (pada, comprising “4 feet” or lines) with 8 syllables per line, which is technically known as
anustubh (Skt; P anutthubha) [4.2.1].

1.1.3.2 The stanzas with 4 lines of 8 syllables each are also known as “verses,” gatha (ts), which is
also the name for one of the 9 genres or “limbs” (ariga) of the Buddha’s teaching.® This limb—the gathas

' For a study of conversion stories in Sn in general, see Bailey 1991.

* Sutta Nipata (Sn) is a mixed anthology of some of the most ancient texts (esp those of the last two chapters, At-
thaka Vagga (ch 4 = Sn 766-975) and Parayana Vagga (ch 5 = Sn 976-1149), and some very late works (such as the
Ratana Sutta, Sn 222-238). See Norman, “Pali Literature,” in A History of Indian Literature vol 7,2, Wiesbaden,
1983:67.

3Sn 3.7/p102-112 and EA 49.6 @ T2.798a-800b. For a study of Sela S (Sn 3.7), see Perera 1950; for a study and
partial tr of EA 49.6, see Analayo 2010c. While the venue in the Pali versions is Apana, a town in Aniguttarapa , EA
49.6 locates it in the squirrels’ feeding ground in the Velu,vana, outside Rajagaha.

* On the marks of the great man (mahd,purisa,lakkhana), see Lakkhana S (D 30), SD 36.9.

>M 92 =Sn 3.7, + Tha 818-841 (verses only).

% SnA 2:453,26, 454,32, 455,23; ThaA 3:47, 48, 50.

7 SnA 455,18; ThaA 3:50.
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—in other words, comprises only of verses, such as the verses of the Dhammapada, the Sutta Nipata, the
Thera,gatha, and the Ther1,gatha.

1.1.3.3. A related genre is that of the geyya (“that which should be sung”), “verse narratives,” that is,
texts comprising verses interspersed with prose. Such verses or prose often stand by themselves, and do
not necessarily reiterate one another. In fact, the Sela Sutta is an example of a Geyya genre.

More broadly, scholars have also used the term akhyana (ts, “telling”; also akkhana) to refer to such
works of mixed prose and verse. Traditionally, however, akkhana refers a Vedic genre, comprising recit-
ations of stories and legends.’

The verses of the Sela Sutta which also found in the Thera,gatha are, of course, of the Gatha genre.

1.1.3.4 The older strata of Pali texts in verse, such as those in the Khuddaka Nika'lya,lO are an archaic
formof Pali in contrast to the Pali prose. Scholars sometimes use the term Gatha Pali or Gatha dialect
describe this archaic poetic or metrical language. In Sanskrit Buddhist texts, this form developed into the
more ornate kavya (Skt “poetry”), especially in the works of such poets as Asvaghosa, Bhartrhari, and
Santideva.'!

1.1.3.5 Although there are allusions to the great man [1.1.1] in these verses [Sn 548-553], they are all
spoken by the brahmin Sela. The Buddha only acknowledges that he is, in a manner of speaking, “Dhar-
ma-rajah” who turns the Dharma-wheel [Sn 554]. Here, the Buddha does not appear to endorse the great
man concept at all. The most developed conception of the great man and his marks are found especially in
the Cakka,vatti Stha,nada Sutta (D 26)'* and the Lakkhana Sutta (D 30)."

1.2 SUMMARY & HIGHLIGHTS

1.2.1 Keniva meets the Buddha

1.2.1.1 [§1] The Buddha arrives in Apana, a market-town of Anguttarapa. [§2] The matted-hair asce-
tic Keniya, hearing of the Buddha’s fame, [§3] meets and invites him and the sangha, despite its large
number, for the meal on the next day. [§4] The Buddha consents.

1.2.1.2 While the Ekottarika Agama version and the Miila,sarvastivada Vinaya simply report that the
Buddha accepts the invitation, in the Sela Sutta and the Dharma,guptaka Vinaya, the Buddha twice tells
Keniya that the community of monks is rather large, numbering 1250, clearly to ascertain with Keniya
that he is capable of such a meal-offering."’

1.2.2 The brahmin Sela

1.2.2.1 [§5] The brahmin Sela, to whom Keniya is deeply devoted [§6], visits Keniya [§7]. [§8] Up-
on inquiring, he hears the sound “Buddha” [§9], and is simply enthralled by it, telling Keniya of the twin
destiny of such a great man [§10].

1.2.2.2 Both the Pali and the Chinese versions similarly report that the brahmin Sela chances upon
the preparations for the meal-offering at Keniya’s residence. When Keniya tells Sela that the preparations

¥ On “the 9 limbs of the Teacher’s teaching” (nav arnga satthu,sdsana), see see Maha Vedalla S (M 43), SD 30.2
(2.1), & SD 26.11 (3.2.1).

’D 1:6,12 =Nm 366,23 (NmA 1:391,31, bharata,ramayan’adikam, “Maha,bharata. Ramayana, etc”); D 3:183,13;
M 3:167,19. The Skt akhyana is not found in the suttas or comys, but only in later works.

19 Such as the verses of Dhammapada, Udana, Iti,vuttaka, Sutta Nipata, Jataka, Thera,gatha and Thert,gatha.

"' See Ency Bsm: Gatha.

2D 26/3:58-79 @ SD 36.10.

"D 30/3:142-179 @ SD 36.9.

'* The Buddha in the company of 1250 disciples, as depicted in Sela S (M 92 = Sn 3.7/p102,20) and T1428 @
T22.873b24, provides a favourable contrast to Sela, who according to both versions had less disciples, only 300
followers (Sn 3.7/p105,3) or 500 (T1428 @ T22.873b16, & Miila,sarvastivada Vinaya: Dutt 1984a:265,2). In EA
49.6 @ T1.798a26+29, however, the disciples of the Buddha and the disciples of Sela both number 500. In the Pali
stock for the monks with the Buddha is usually 500, while the Ekottarika Agama frequently mentions 1250; cf Ana-
layo 2011:419 n141. DPPN, under “Anguttarapa,” highlights the significance of the large number by noting that
“the country was probably rich, because we find as many as 1250 monks accompanying the Buddha.”

!> Comy interestingly notes that Sela’s 300 disciples should also be added to this number, since the Buddha, by
that time, already knows that they would also go forth and thus come along for the next day’s meal (MA 3:400,1).
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are for the Buddha, Sela decides to visit the Buddha himself.'® According to the Sela Sutta and the Chin-
ese Ekottarika Agama account, once he is in the Buddha’s presence, Sela is able to verify 30 of the marks
of the gr%at man (mahd,purisa), while the remaining two marks are psychically revealed to him by the
Buddha.

The Dharma,guptaka Vinaya account, however, continues by saying that Sela makes an offering of
beverages to the monks."® According to the Mahisasaka, Miila,sarvasti,vada, and Theravada Vinayas, the
beverages have been prepared by Keniya before the Buddha and the monks are invited."

1.2.3 Sela meets theBuddha

1.2.3.1 [§11] Once Sela is told where the Buddha is, he at once goes to meet him [§12]. [§13] Upon
meeting the Buddha, he sees all the marks of the great man, except two, which the Buddha psychically
reveals to him [§14]. [§15] He praises the Buddha in an effort to know him better, and sings his praises in
verses [§§16-21], with the Buddha replying occasionally in verse, too. Inspired, Sela and his 300 brahmin
students decide to go forth [§§22-23].

1.2.3.2 The Sela Sutta reports that Sela decides to praise the Buddha®® because he wrongly thinks that
when the Buddha is praised, he would reveal his true qualities.”' According to the Chinese account, how-
ever, Sela asks about the path to liberation. In reply, the Buddha speaks on the noble eightfold path, on
account of which Sela attains streamwinning.”

The Pali and Chinese versions agree in saying that Sela informs his disciples of his wish to go forth
under the Buddha, and they reply that they wish to do likewise, too. Thus, in the Ekottarika Agama vers-
ion, Sela’s wish to go forth arises after an exposition on the path to liberation that makes him a stream-

' While Sela S (Sn 3.7/p106,3) says that Sela retorts twice to ascertain the he has properly understood that the
Buddha has been invited, according to EA 49.6 @ T2.799b25, only a single question and answer is exchanged.
T1428 @ T22.873b28 reports 3 such questions. Vinaya records that Anatha,pindika, too, in similar manner, asks
thrice to ascertain that the “Buddha” has been invited for a meal (V 2:155,20). In either case, psychologically, this
retort is an outburst of jubilation, even religious ecstasy. The Sela S then reports that Sela instructs his disciples not
to interrupt his conversation with the Buddha (he is actually going to look for the Buddha’s 32 marks) (Sn 3.7/p107,-
3)—a statement not found in EA 49.6.

' According to EA 49.6 @ T2.799¢10, Sela asks in verse to be shown the remaining two marks. Sela S does not
record such a request, but only indicates that the Buddha is aware of Sela’s wish, clearly through his telepathic pow-
ers (Sn 3.7/p 107,17).

" T 1428 @ T22.873c5.

¥V 1:245,25; T1421 @ T22.151b28; Dutt 1984a:262,19. Another variation on these events of Sela S can be
found in *Karma,vibhangdpadesa (Lévi 1932a:155,16), where Sela is an ascetic (t@pasa) and it is he who invites the
Buddha for a meal.

% Sela’s verses recur at Tha 818-841; for a study of different versions of the Sela S verse (Sn 558) or Tha 828,
see Skilling 2005; cf also Baums 2009:344. Divyavadana (Cowell 1886:20,23, 35,1, or Vaidya 1999:12,25, 21,9),
quoting certain discourses, refers to “verses [spoken by] Sela,” Saila,gatha; also T W Rhys Davids 1896:94. This ref
also in Chinese and Tibetan versions of (Miila-)Sarvastivada Vinaya (T1448 @ T24.11b6: fitfE/E2H; D (1) *dul ba,
ka 265b2 or Q (1030) khe 249b1; D (1) ’dul ba ga 225b1 or Q (1030) nge 214b5: ri gnas kyi tshigs su bead pa; cf
also Lamotte 1956:260, and Lévi 1915:418. A similar reference is found in SA 1321 @ T2.362¢12: J7 18, also
amongst texts quotes, preceded by refs to Tha and Thi versions.

*! The suggestion that the Buddha can be made to praise himself if he is publicly extolled is surprising. Horner
(1935) comments that “in the Buddha’s Teaching this is what a foolish person does, eg Devadatta, not arahants and
...not the Tathagata” (M:H 2:335 n4). She refers to Sampasadaniya S (D 28), according to which the Buddha does
not reveal his qualities (D 28,20,2/3:115,20 @ SD 14.14). Another relevant passage is that in Alaggad@pama S (M
22,38/1:140,18 @ SD 3.13) where the Buddha is stated as not being affected at all by any honour paid to him. Clear-
ly, one would not expect that, on being praised, he would react by praising himself! Pérez-Remon is prob right in
saying that “such statements of self-praise” probably “reflect more the high appreciation of the Buddha professed by
his followers than the very way he spoke.” (1980:70)

2 EA 49.6 @ T2.800al18. Sela S (Sn 3.7) account of the Buddha teaching Sela the path to liberation is typical of
the suttas, reflecting a strategy the Buddha often uses when instructing the ready. As such, it then naturally follows
that Sela requests to go forth, and then to become a streamwinner, thus verifying for himself that he has an awaken-
ed teacher before him.
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winner. According to the Sela Sutta, however, after hearing the Buddha’s reply (in verse), claiming to be
fully awakened, Sela is inspired to ask to go forth.”>

1.2.4 Sela’s awakening

1.2.41 [§24] The Buddha accepts them into the order. [§25] The meal that Keniya has prepared is
offered. [§26] At the end of it, the Buddha gives thanks.

[§27] Sela and the brahmin youths, now monks, go into retreat and after 8 days become arhats [§28].
[§29] Sela then utters his elder’s verses by way of a lion-roar praising the Buddha, and which closes the
Sutta.

1.2.4.2 The Ekottarika Agama version continues by reporting that the Buddha expounded the 4 noble
truths to his new monk disciples, with the result that all of them become arahants.”* The Sela Suttas, too,
record that Sela and his followers became arhats, although, according to their description, this happens
after the meal offering by Keniya and is the result of diligent practice in seclusion.”

According to the Ekottarika Agama version, Keniya is very pleased when he sees Sela and his brah-
min disciples turn up at the meal offering as Buddhist monks.*® The Ekottarika Agama version records
that at the end of the meal Keniya and his family goes for refuge.

The Buddha then gives a teaching to the assembly, concluding with a set of stanzas on the heavenly
retribution to be expected for doing what is wholesome and meritorious.”” The Sela Suttas do not record
such a sermon. According to them, the Buddha expresses his appreciation of the meal offering with two
stanzas on the supreme merit that accrues to those who make offerings to the sangha.”®

2 Keniya and Sela

2.1 KENIYA

2.1.1 The Keniya Jatila Vatthu is the story of the part-time matted-hair ascetic Keniya,* which
forms the background and origin story for the promulgation of the rules regarding taking of drinks for
monks. The Commentaries say that Keniya was a brahmin “of great halls” (maha,sala), that is, very
wealthy, who became a matted-hair ascetic (jatila) to protect his wealth. He is also the protector of 5000
families. He wears the yellow robes by day, but by night he indulges in the pleasures of the senses® [4.3].
He is also mentioned in the Sela Thera Apadana (Ap 389.26/318).

2.1.2 The Sela Sutta does not give us any details of the teachings the Buddha gives to Keniya. Ac-
cording to the Ekottarika Agama version, however, Keniya asks for the Buddha’s opinion on the brahmin-
ical claim to class superiority. In reply, the Buddha examines this claim in detail, bringing up several

» Mila,sarvastivada Vinaya simply reports that Sela and his disciples visit the Buddha and ask to be ordained,
without any dialogue between the two parties (Dutt 1984a:264,5).

*EA 49.6 @T2.800a29.

»Sn 3.7/p112,6. Two of the stanzas (Sn 571 f) declaring Sela’s attainment recur as in Sabhiya S (Sn 3.6) as Sn
545 f as part of Sabhiya’s praise of the Buddha. Compared to EA 49.6, Sela S (Sn 3.7) offers a more plausible ac-
count. Although in certain instances, a particularly gifted individual apparently is able to become an arhat in a very
short time (such as Yasa, V1:17,3, or Bahiya, U 1.10/8,13), it would be rather curious for this to occur in the case of
500 brahmin youths, ie, a “substantially large number” of newly ordained disciples. Moreover, expositions of the 4
noble truths in other discourses usually lead only to streamwinning, not to full awakening, which the discourses gen-
erally present as the result of a period of intensive solitary practice. See Analayo 2011:547.

EA 49.6 @ T2.800b4. Miila,sarvésti,vada Vinaya version also records that Keniya as being pleased to see Sela
in robes, and goes on to say that Keniya tells Sela that as soon as the meal-offering is over, he would, too, go forth,
which he then does (Dutt 1984a: 265,10).

*"EA 49.6 @ T2.800b19.

¥ Sn 568-569 are also found in Vinaya account of Keniya’s meal offering (V 1:246,33; cf Analayo 2011:545
n81), but they are absent from the Chinese accounts of his offering in T1421 and T1428.

* V:Be Ce Se so; Ee keniya throughout. Spelt keniya in M 92, Sn & Tha @ SD 45.7a; MA 3:399.

** MA 3:399 ~ SnA 440.
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arguments also used in the Assalayana Sutta (M 93) and its Chinese parallels.’' Satisfied by the Bud-
dha’s exposition, Keniya goes for refuge and invites the Buddha and his monks for the next day’s meal.

2.2 SELA

2.2.1 Selais a brahmin of Ang’uttarapa [§5], and a devotee of the part-time matted-hair ascetic Keni-
ya [§6]. The Sela Sutta (M 92) records his visit to Keniya as he grandly prepares a meal to be offered to
the Buddha and the sangha of 1250 monks residing outside Apana [§7]. Sela is enthralled the moment he
hears the sound of “Buddha” [§§8-9]. His inspiration arises from his knowledge and faith in the tradition
that the Buddha has the 32 marks of the great man (mahd,purisa) and his destiny [§§5.2+10].

He leaves at once, followed by his students, the 300 brahmin youths [§§11-12]. On meeting the Bud-
dha, he notices all but two marks on the Buddha [§13]. The Buddha then psychically reveals to him the
remaining two marks®” [§14], and Sela is deeply inspired [§15], singing his praises [§16]. A ballad-like
dialogue in verse follows [§§17-21].

Sela and his 300 students then request the going-forth [§§22-23] and are admitted by the ehi, bhikkhu
formula [§§23-24]. This means that they must have all attained at least streamwinning. Sela and his fol-
lowers, now monks, all join in the meal-offering by Keniya [§§25-26]. Sela and his followers then go into
solitary and at the end of the week, become arhats [§§27-28]. They return to the Buddha to declare their
attainment through Sela’s lion-roar [§29].

2.2.2 The Apadana says that Sela’s father was a wealthy brahmin named Vasettha (Ap 1:318). Maha
Sela, the teacher of Sugandha Thera (ThaA 1:84 f), is probably identical with our Sela.

The Commentaries give an interesting detail by reporting that the Buddha first met Sela on his way to
the city of Bhaddiya in Anga. The Buddha had gone there with a large community of monks on account
of noticing that the 7-year-old Visakha, the brahmin Sela and “many others” were ready for awakening.”

This might give us some idea on the timing of Sela’s renunciation and attaining arhathood. However,
even if these events occurred early in the Buddha’s ministry, much of the teachings in the Sutta itself
must have been interpolated later.

Sela—Ilike the laywoman Visakha, and the brahmins Pokkhara,sadi, Brahmayu and Bavari—are all
said to have lived to the age of 120 (DA 2:413).

2.2.3 In the time of Padum’uttara Buddha,** Sela was the leader of the same guild of 300 men. Toge-
ther, they built a walled residence (parivena) for the Buddha, gave meal-offerings and did other good

' EA 49.6 @ T2.798b19 discusses the class of one born from a couple of mixed brahmin and kshatriya class, and
compares this situation to a mule, echoing the “intermarriage” parable in Assalayana S (M 93,12-14/2:153,12 @ SD
40a.2); see also Analayo 2011:554 n130. EA 49.6@ T2.798c14 continues with the parable of the “two brothers,”
comparing a clever brahmin youth to his unskilled brother, similar to Assalayana S (M 93,15/2:154,3), as in EA
49.6 @ T2.798c21, contrasting the clever brother’s bad conduct and lack of restraint with his unskilled brother’s
restraint and good conduct, similar to a parable in Assalayana S (M 93,16/2:154,11). EA 49.6 @ T2.798c27 then
compares a clever brahmin youth of pure descent on the mother’s side to an unskilled brahmin youth of pure descent
on the father’s side, followed in EA 49.6 @ T2.799a9, by contrasting a clever brahmin youth of good conduct with a
wise brahmin youth (or one who is not wise according to a ] variant reading) who is of bad conduct. In all these
cases, Keniya has to admit that class is surmounted by other qualities. EA 49.6 @ T2.799a21 then invokes the case
of foreign countries comprising only masters and slaves, as in Assalayana S (M 93,6/2:149,4). The last argument
offered in EA 49.6 @ T2.799a27 briefly refers to the mythical account of the origin of class and sex distinctions
after one of the cyclic destructions of the earth, in some respects parallelling the accounts in Aggaiifia S (D 27,10-
16/3:84-88), SD 2.19.

32 As the case with the brahmin youth Uttara in Brahmayu S (M 91,7), SD 63.8, where Comy explains that this
act is to clear Uttara of all doubts so as to realize his potential of attaining non-return (MA 3:364 f). On the ethical
problem of such a display, see Miln 167.

33 Visakha ti’ssda namam akamsu. Tassa satta,vassika,kale dasa,balo sela,brahmanassa ca anniesan ca bodhaney-
va,bandhavanam upanissaya,sampattim disva mahda,bhikkhu,sangha,parivaro carikam caramano tasmim ratthe tam
nagaram papuni (AA 1:405; DhA 1:384).

3% Padum’uttara is the 15" past buddha from our buddha Gotama. For a full list of the 24 past Buddhas, see SD
36.2 (3.3).
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acts. As a result of these, they received the ehi,bhikkhu pabbajja in their last life.” The chief queen of
past buddha Attha,dasst, before he renounced, was named Visakha, and their son was called Sela.*

3 Versions of the Sela Sutta

3.1 PARALLEL TEXTS. The Sela Sutta has a parallel in the Ekottarika Agama, the Dharmaguptaka
Vinaya, and the Bhaisajya,vastu (chapter on medicine) of the (Miila-)Sarvastivada Vinaya.”” The Pali
versions, their Ekottarika Agama parallel, and the accounts found in the Dharmaguptaka and (Miila-)Sar-
vastivada Vinayas report that after hearing a discourse from [546] the Buddha, Keniya invites him and the
monks for a meal.”®

Keniya’s offering of beverages to the Buddha and the monks is also recorded in the Mahisasaka and
Theravada Vinayas, both of which continue by describing how Keniya treated the Buddha to a meal, an
account similar to the introductory narrative in the Sela Suttas.”

3.2 RELATED TEXTS

3.2.1 The Sela Sutta (M 92 = Sn 3.7) records the meeting between the part-time matted-hair ascetic
Keniya and the brahmin Sela [2.2], who later joins the sangha. The Sela Thera,gatha records his reflect-
ions as a renunciant upon his awakening (Tha 818-841).*’ There is also the Sela Thera Apadana (Ap
389/316-322), where Keniya is also mentioned.

3.2.2 The story of Keniya, the part-time matted-hair ascetic [2.1; 4.3], found in the Vinaya as the
Keniya Jatila Vatthu (Mv 6.35), is the origin story of the allowance of beverages by monastics during
the forbidden hours (vikala).*' As the offering of the beverages involves only Keniya, Sela is not mention-
ed there at all. However, the Vinaya story gives details not found in the Sutta, that is, (1) Keniya see the
Buddha as someone who emulates the virtuous brahmins of old in not taking food during the forbidden
hours,* and (2) the section of the rules beverages for monks during the forbidden hours.*

3.2.3 The Sanskrit name of the Sela Sutta, Saila,gatha, is given in the Avadana (past story) of Srona
Kotikarna (Divy 12.13/20), found in the Vinaya of the Miila,sarvasti,vada, thus: “Then the venerable
Sror_la, with leave from the Blessed One, recited in detail, gave a recital with an Aparantika accent, pas-
sages from the Udana, the Parayana, the Satya,drsta (?), the Saila,gﬁthﬁ [Sela Sutta], Muni,gatha [Muni
Sutta] and the sutras of the Artha,varga [Atthaka,vagga].”44

%> SnA 2:455; MA 3:406; ThaA 3:45; also Ap 316.

3B 15.16; BA 215, 218. Attha,dassi is the 1% past buddha before our buddha Gotama: see SD 36.2 (3.3). The
coincidence of the names could suggest some past life connection between the two.

T T1428 @ T22.873a25-c12 (tr Jaworski 1930:112-115; Dutt 1984a:262-266). Dharmaguptaka Vinaya account
(T1428 @ T22.873a25) agrees with Sela S (M 92) on the location, whereas the (Mila-)Sarvastivada Vinaya version
(Dutt 1984a: 255,14) locates it at Uduma.

¥ Sn 3.7/p103,2 introduces Keniya as a matted-hair ascetic (cf Therapadana 389.26 @ Ap 318,14, where he is
said to be an “ascetic,” tdpasa), whereas EA 49.6 @ T2.798b5 presents him as a brahmin. Comy (MA 3:399,5) says
that the matted-hair ascetic Keniya comes from an eminent brahmin family. Dharmaguptaka Vinaya (T1428 @ T22.-
873a26) also refers to him as a brahmin, whereas the (Miila-)Sarvastivada Vinaya (Dutt 1984a: 262,10) speaks of him
as a “seer” (isi).

** An offering of beverages, as in T1421 @ T22.151b28 and V 1:245,25, also in Mahasanghika Vinaya (T1425 @
T22.464a29), the (Miila-)Sarvastivada Vinaya (Dutt 1984a:262,19), and Sarvastivada Vinaya (T1435 @ T22.193a-
23). See also Jaworski 1930:83-85, 109-115.

*" Tha 818-841 are embedded in Sela S, where they form part of the Keniya-Sela narrative (M 92 = Sn 3.7), SD
45.7a.

' Mv 6.35 =V 1:244 f @ SD 45.7b.

> Keniya Jatila Vatthu (Mv 6.35,1.5-3.1), SD 45.7b.

® Mv 6.35,6 @ SD 45.7b.

- Ath’ayusman srono [vl chrono] bhagavata krtavakasah asmat parantikaya guptikaya udandat parayandat
satya,drstah Saila,gatha muni,gathda artha,vargivani ca siutrani vistarena svarena svadhyayam karoti (ed Vaidya).
See Hiniiber, BEFEO 1907; Sylvain Lévi, T’oung Pao 1907, 1915:417 f; Edouard Chavannes, Cing cents contes et
Apologues 11 1962:237 f: https://archive.org/details/cingcentscontese00chav; J Tatelman, 4 Translation and Study of
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The Saila,géthé is also mentioned in the Piirnadvadana, the past story of of Piirna of Sronéparﬁntaka
(Divy 21.9/34 1). The caravan-leader Piirna (before he is a monk) while onboard a ship on high seas, hears
the sailors reciting what he notes as “beautiful songs,” that is, “the Udana, the Parayana, the Sthavira,-
gatha [Thera.gatha], the Saila,gatha, the Muni,gatha and the sutras of the Artha,vargiya.”*

4 Highlights

4.1 GOING-FORTH OF SELA AND HIS FOLLOWERS. The Commentaries note that the phrase—“Well
taught is the holy life” (svakkhatam brahma,cariyam) [§23]—means that Sela and his followers, the 300
brahmin youths, have gone forth by the “Come, Bhikshu” (ehi, bhikkhu) formula.* In other words, theirs
is an “admission and ordination” (pabbajja,upasampada) performed by the Buddha himself, not a formal
sangha act (sarigha,kamma) later instituted by the Buddha, so that the order itself can ordain candidates.”’

4.2 SYMBOLIC ADAPTATIONS

4.2.1 Buddhicizing brahminical ways. One of the key contributing factors to the success of early
Buddhism in India is that the Buddha often and effectively adapts various terminology, concepts and even
practices of the brahmins, the Jains and others as this would serve the purpose of seeing and experiencing
the liberating Dharma that he has discovered. The Buddha’s approach is easy to understand because he
does not really teach any religion or philosophy but a method of personal development and spiritual
awakening.*®

In the Sela Sutta (M 92), we see how the Buddha skillfully adapts his teachings so as to buddhicize
brahminical concepts, that is, by way of using verses [4.2.2-3] and concepts, such as those of the great
man (maha,purisa) and his 32 marks (lakkhana) [1.1.3.5]. In other words, the Buddha speaks in terms of
his audience so that they can easily connect with him and the Dharma. [Sn 554]

4.2.2 The Sutta verses. We have already noted the nature of the verses of the Sela Sutta [1.1.3],
which are in anugstubh sloka, an ancient and popular verse form. The anustubh has 32 syllables in each
line. Other forms include the #ristubh, which has 4 feet of 11 syllables each (totalling 44 syllables), and
the gayatri, which has 3 feet of 8 syllables each (totalling 24 syllables).*

The most famous example of the gayatri is the ti,sarana,gamana or three-refuge formula: buddham
saranam gacchami | dhammam saranam gacchami | sangham saranam gacchami—which the Buddha
calls “the SavitrT of the noble ones” (ariya,savitti) (Sn 457) (SnA 403).”°

4.2.3 The Buddha’s thanksgiving verses. Further, the Buddha, in his thanksgiving uses words and
concepts very familiar to Sela and his followers. In Sn 568 (the first of the 2 thanksgiving verses), the
Buddha mentions to the fire sacrifice and the SavitrT. The former is the “chief of sacrifices” of the brah-
mins, while the latter is “the chief of poetic metres” of the Vedas and many other brahminical works.

However, in Buddhist terms, fire is a common imagery for the 3 unwholesome roots: “all is on burn-
ing”—the eye, ear, nose, tongue, body and mind—they are burning with greed, hate and delusion, says
the Aditta Pariyaya Sutta (S 35.28). And the erstwhile fire-worshipping Kassapa brothers are converted
to the true Dharma.”'

The Buddha mentions the SavitrT as “the chief of Vedic metres” [Sn 568], alluding to Keniya’s own
faith, despite his show of faith in the Buddha. To the Buddha, the SavitrT is none other than the 3 refuges
themselves [4.2.2]. Keniya is, however, comforted and impressed. With his heart warm and softened, he
is all ears to the Buddha’s teaching. However, we have no information of his destiny.

the Piirnavadana, McMaster Univ, 1988:92 & n; A Rotman (ed), Divine Stories: Divyavadana pt I, Boston, 2008:85
f & nn.

¥ Udanat parayandt satya,dysah sthavira,gathah Saila,gatha muni,gathd artha,vargivani ca siitrani.

% SnA 456; MA 3:406, also 399. On ehi,bhikkhu, see Pabbajja, SD 45.16 esp (1.2).

7 See Pabbajja: A very short history, SD 45.16.

* See Why the Buddha hesitated, SD 12.1 (6).

¥ See Jayawickrama 1979:69.

*% See Sn 457 & n in Sundarika Bhara,dvaja S (Sn 3.4), SD 22.2.

°1'§3528=Mv 1.21 @ SD 1.3.
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4.3 KENIYA’S “ASCETICISM”

4.3.1 We have noted that Keniya is a very wealthy brahmin, one “of great halls” (maha,sala), who
became a matted-hair ascetic (jatila) to protect his wealth. He is also the protector of 5000 families. He
wears the yellow robes by day, but by night he indulged in the pleasures of the senses.’* In other words,
he is a “career religious” or “renunciant of convenience” [2.1.1].

Like him, Nanda the cowherd, too, was very wealthy, but merely lived as a cowherd, guarding Ana-
tha,pindika’s cattle, to protect his own great wealth, by “evading the royal plunder” (r@ja,pilam apahar-
anto)™ through his being a cowherd. His story is found in the Nanda Gopalaka Sutta (U 4.3) and also
told in connection with Dh 42.%*

4.3.2 The Digha Commentary says that he is an example, amongst the 8 types of ascetics,” of the
type who supports wife and children. The 8 types of ascetics (attha,vidha tapasa) are (1) the supporter
of wife and children (sa,putta,bhariya); (2) one living on wild forest produce (fruits, roots, etc) (usicha,-
cariyd); (3) one who refrains from food cooked over fire (anaggi,pakkika); (4) one who does not cook for
himself (asamapaka); (5) one with “a stone in his fist” (to pound tree-bark as food) (asma, mutthika); (6)
one who strips off bark with the teeth (for food) (danta,vakkalika); (7) those who feed on windfalls (pa-
vatta,phala,bhojand); (8) one who feeds on withered leaves (pandu,palasika) (DA 1:270).>°

The Discourse to Sela
M 92 =Sn 3.7’

1 Thus have I heard.

At one time, the Blessed One was walking [peregrinating] by stages in Ang’uttarapa®® with a large
community of monks, numbering 1250 of them.”® [103]°

1.2 In due course, they arrived at a market town of the Ang’uttaripas named Apana.’'

2 MA 3:399 ~ SnA 440.

>3 Clearly, this alludes to tax evasion.

U 4.3/38 f @ SD 100.6; UA 240-244 esp 241. For the story of Nanda the cowherd (based on Dh 42), see Nanda
Gopalaka Vatthu (DhA 3.8), SD 100.7.

> For details, see Journal of the PTS 1893: 34-37.

* DA 1:270; also DhA 1:323; UA 241.

°7 Embedded paging is from Sn:Ee.

*% Comy says that the term arig’uttardpa is a dvandva comprising Anga and Uttarapa. Anguttarapa is mentioned
in the origin story of the allowance for the 5 products of a cow (parica,goras’adi,anujanand, Mv 6.34.17 =V 1:243);
Potaliya S (M 1:359), Latukiképama S (M 1:447); Sela S (M 2:146 = Sn 3.7/p102). Anga is one of the 16 great
states (maha jana,pada) [SD 4.18 App] of ancient north central India, and located east of Magadha, separated by the
river Campa, with their capital at Campa (near modern Bhagalpur). During the Buddha’s time, Anga is part of Mag-
adha, ruled by Bimbisara, and are known as Anga,magadha (V 1:27x2, 28, 179; D 2:202, 203; M 2:2; J 2:211,
6:272; MA 2:196; SA 1:351; AA 3:313; DhA 3:242; SnA 2:384; CA 126). Anguttarapa is located just north of the
river Mahi, not too far, there is Uttarapa (arnga eva so jana,pado, gangaya [maha,mahi,gangaya) pana ya uttarena
apo, tasam avidiratta uttarapati vuccati, MA 3:34,21 = SnA 2:437,7).

%9 Ekar samayar bhagava anguttarapesu carikam caramano mahatda bhikkhu,sanghena saddhirm addha,telasehi
bhikkhu,satehi. Comy says that they are all ehi, bhikkhu arhats (MA 3:399): cf the “four-factored assembly” of Ma-
gha Pija: Digha,nakha S (M 74), SD 16.1 (6).

% Embedded paging is from Sn:Ee.

6! Apana (“market™), so called because it has many shops and bazaars, totalling some 20,000 (MA 3:37; SnA
2:440). It was a market-town (nigama) of Anga, according to Apana S (S 48.50/5:225 f), SD 10.4; or of Anguttara-
pa, according to M 1:359, 447, Sn 103. See V 1:29; M 2:163; Comy ad S 1:1; KhA 115. Cf ThA:RD 310 n.
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THE KENIYA CYCLE 1

Keniva hears about the Buddha

2 Now the matted-hair ascetic Keniya heard,
821t is said that the recluse, master Gotama, a Sakya son, who has gone forth from the Sakya clan,
walking on a Dharma tour in Ang’uttarapa with a large community of monks, numbering 1250 monks, has
arrived in Apana.
2.2 Now concerning this master Gotama a fair report has been spread about, thus:*
‘S0, t00, is he the Blessed One:* for, he is
arhat,
fully self-awakened one,
accomplished in wisdom and conduct,
well-farer,
knower of worlds,
peerless guide of persons to be tamed,”
teacher of gods and humans,
awakened,
blessed.
2.3 Having realized, by his own direct knowledge,
this world with its gods, its Maras and its Brahmas,
this generation with its recluses and brahmins, its rulers and people,
he makes it known to others.
He teaches the Dharma, good in the beginning, good in the middle, good in the end,
both in the spirit and in the letter.
He proclaims the holy life that is entirely complete and pure.’
It is good to see such arhats.”

Meeting and instruction

3 Then the matted-hair ascetric Keniya approached to the Blessed One and exchanged greetings
with him. When this courteous and friendly exchange was concluded, the matted-hair ascetic Keniya sat
down at one side.

3.2 Then, as the matted-hair ascetic Keniya, was sitting thus at one side, the Blessed One instructed,
inspired, roused and gladdened®® him with a Dharma talk.

52 From here to “a fair report has been spread about...” (tari bhavantam gotaman...kitti,saddo abbhuggato) ex-
plained by Comy (ittham,bhiitakhyan’atthe upayoga,vacanam, tassa kho pana bhot gotamassati attho) as “an accus-
ative of specification state,” usu tr as “with reference to” (the master Gotama) (see Warder, Introduction to Pali,
1963:17 1); or as “accusative of respect, “A report has arise in respect of Gorana, about Gotama” (Tha:N 278 n
“p103,6.”

8 For details on these 9 virtues of the Buddha, see Buddhanussati, SD 15.7b.

64 Alt tr: “For the following reasons, too, he is the Blessed One [the Lord]...” On the meaning of ifi pi so, see
CPD: iti: ...kitti,saddo abbhuggato: “~ pi so bhagava: araham samma-sambuddho....” (“for the following reasons,
too, he is a bhagava: because he is arahar...”), V 3:1,13 =D 1:49,27 =M 2:133,22 =S 1:219,31 = A 3:312,8, qu
Vism 198,4 and MahvT 26,11 (VA 112,4 = DA 146,5 # Vism 198,8: so bhagava ~ pi araham ~ pi sammasambud-
dho, ... imind ca imind ca karanena ti vuttam hoti). Translating iti pi so this way explains the double occurrence of
Bhagava. See L S Cousins, “Review of Middle Length Discourses of the Buddha,” in Journal of Buddhist Ethics 4,
1997:165.

5 Purisa,damma sarathi. Here -damma (adj) is grd, meaning “to be tamed or restrained,” often spoken of a young
bullock (M 1:225, bala,gava damma,gava, “the strong cattle and cattle to be tamed,” ie bulls and young steers); also
of other animals: assa,damma,sarathi, a horse trainer (A 2:112); It 80. In purisa,damma sarathi, fig (“the trainer of
the human steer”) of unconverted persons, likened to a refractory bullocks; D 1:62 (wr —dhamma) = 2:93 =3:5; M
2:38; A2:112; Vv 17.13; cf VvA 86.

http://dharmafarer.org 65



http://dharmafarer.org/

SD 45.7a M 92/2:146 = Sn 3.7/102-112 « Sela Sutta ~ Tha 818-841/78-80 * Sela Theragatha

Keniya offers a meal

3.3 Then, when the Blessed One had instructed, inspired, roused and gladdened the matted-hair asce-
tic Keniya with a Dharma talk, he said this to the Blessed One,

“May master Gotama along with the community of monks accept a meal from me tomorrow.”

3.4 When this was said, the Blessed One said this to the matted-hair ascetic,

“Great indeed, Keniya, [104] is the community of monks, 1250 in number, and you are deeply devot-
ed®” to the brahmins.”

3.5 For the second time, the matted-hair ascetic Keniya said this to the Blessed One,

“Although, master Gotama, the community of monks is large, number 1250 monks, and I am deeply
devoted to the brahmins,

still may master Gotama along with the community of monks accept a meal from me tomorrow.”

3.6 For the second time, the Blessed One said this to the matted-hair ascetic,

“Great indeed, Keniya, is the community of monks, 1250 in number, and you are deeply devoted to
the brahmins.”

3.7 For the third time, the matted-hair ascetic Keniya said this to the Blessed One,

“Although, master Gotama, the community of monks is large, number 1250 monks, and I am deeply
devoted to the brahmins,

still may master Gotama along with the community of monks accept a meal from me tomorrow.”

4 The Blessed One consented by his silence.

4.2 Then, the matterd-hair ascetic Keniya, knowing the Blessed One’s consent, rose from this seat,
went to his own ashram.®®

Keniya’s preparations

4.3 Upon arriving at his ashram, he addressed his kinsmen and blood relations, friends and compan-
ions, thus,

“Listen to me, good kinsmen and blood relations, friends and companions, the recluse Gotama, along
with his community of monks, has been invited by me for a meal tomorrow. Please help around with the
menial tasks.”®

“Yes, sir,” the matted-hair Keniya’s kinsmen and blood relations, friends and companions replied to
him in assent.

4.4 Some dug ovens (in the ground), others split wood, some washed bowls and vessels, others set up
the v;/(:)ater pots, some laid out the seats. The matted-hair ascetic Keniya himself prepared the circular pavi-
lion.

THE SELA CYCLE 1™

The brahmin Sela
5 At that time, the brahmin Sela was living in Apana.” [105]

5 “[I]nstructed, inspired, roused and gladdened”: on the difficulties of tr this phrase, sandassesi samadapesi sam-

uttejesi sampahamsesi, see Cousins 1997:272.

7 «“Deeply devoted to,” abhippasanna, to be inspired by someone to the extent of to be devoted to him or have
faith in him. The benefit is that of feeling serene and blissful as a result.

% Vinaya account breaks off here, and gives the account on the Buddha’s promulgating the 5 allowances on drink
for monks (Mv 6.35,6).

% Sunantu me bhonto mitt’amacca iiati,salohita, samano me gotamo nimantito svatandya bhattar saddhim bhik-
khu,sanghena, yena me kaya,veyyavatikam kareyyatha’ti. The phras kaya,veyyavatika lit refers to “service with the
body.”

0 Keniyo pana jatilo samar yeva mandala,malam patiyadeti. Comy explains mandala,mala as a “cloth pavilion,”
ie a cloth-covered tentage (dussa,mandala, MA 3:400), or a canopied pavilion (SnA 447).

! This cycle, esp §§5-10, in some ways, parallels Ambattha S (D 3,1-5), SD 21.3.

72 The locale is the same as that of (Gaha,pati) Potaliya S (M 54,%*), SD 43.8.
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5.2 He was a master of the Three Vedas, along with their invocations and rituals, phonology and
etymology, and the Iti,hdsa Puranas’ as the fifth; learned in the vedic padas,” grammarian,” and well
versed in the Lokayata [nature-lore]”® and the marks of the great man,”’

5.3 He was instructing 300 brahmin youths in the (vedic) mantras.

6 At that time, the matted-hair ascetic Keniya was deeply devoted to the brahmin Sela.

6.2 Then, the brahmin Sela, surrounded by 300 brahmin youths, walking about, stretching their legs,
approached the matted-hair ascetic’s ashram.

Sela meets Keniya

7 The brahmin Sela saw, in the matted-hair ascetic’s ashram, that some were digging ovens (in the
ground), others were splitting wood, some were washing bowls and vessels, others were setting up the
water pots, some were laying out the seats, and that the matted-hair ascetic Keniya himself was preparing
the circular pavilion.

7.2 Seeing the matted-hair ascetic, he said this to him,”®

“What now, is master Keniya receiving a groom, or receiving a bride, or preparing a great sacrifice,
or has he invited the Bimbi,sara, the rajah of Magadha, and his army for a meal tomorrow?”””

8 “No, master Sela, there is neither receiving of a groom nor receiving of a bride, neither preparing
for a great sacrifice, nor has the Bimbi,sara, the rajah of Magadha, and his army been invited for a meal
tomorrow.

8.2 But I have prepared a great sacrifice for myself.

8.3 There is the master Gotama, the recluse, master Gotama, a Sakya son, who has gone forth from
the Sakya clan, walking on a Dharma tour in Anguttarapa with a large community of monks, numbering
1250 monks, has arrived in A_pana.

8.4 Now [106] concerning this master Gotama a fair report has been spread about, thus:

‘So, too, is he the Blessed One: for, he is

arhat,
fully self-awakened one,
accomplished in wisdom and conduct,
well-farer,
knower of worlds,
peerless guide of persons to be tamed,
teacher of gods and humans,
awakened,
blessed.
8.5 I have invited him, along with the community of monks, for a meal tomorrow.”

7 Iti,hasa Puranas are the oral tradition of brahminical legends of kings and sages.

™ Padako veyyakarano, ie, well versed in the pada,patha of Sanskrit grammar. Technically, this refers to the pada
(or literal, word for word) method of reciting (or writing) Veda sentences, ie, “a method of arranging each word of a
Vedic text separately in its original form [cf pada] without regard to the rules of [sandhi]; cf krama- and samhita-
patha.” (SED). By itself, pada can here be translated as “word or word structure.”

> On veyyakarana, see BHSD: sv vyakarana, = vaiyakarana (p517).

7% Lokayata. This seems to be the early meaning of the term. Its reference of the materialistic philosophy of Carva-
ka is apparently later: see Rhys Davids, D:RD 1:166-172. See Lokayatika Brahmana S (A 9.38/4:428-432), SD
35.15. See also Jayatilleke 1963:48-58 (§§55-67).

7 For details, see Buddhdnussati, SD 15.7(4.1) n.

7 From here (§7.2) until §10.1—on Sela’s first hearing of the Buddha—the account closely parallels that of
Anatha,pindika’s own experience, upon seeing the meal-offering preparations of his brother-in-law, the seth of
Raja,gaha’s residence (Cv 6.1 @ V 2:254 f). Anatha,pindika’s first meeting with the Buddha is also recounted in
(Buddho’ti) Sudatta S (S 10.8), SD 87.10.

7 Kirir nu bhoto keniyassa avaho va bhavissati, vivaho va bhavissati, maha,yaiifio va paccupatthito, raja va maga-
dho seniyo bimbisaro nimantito svatanaya saddhim bala,kayena ti.
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Sela hears “Buddha”
9 “Did you say, ‘Buddha,’ sir?”
“I said, ‘Buddha,’ Sela.”
“Did you say, ‘Buddha,’ sir?”
“I said, ‘Buddha,’ Sela.”
10 Then this occurred to the brahmin Sela,
“This sound, ‘Buddha,” is very difficult to be heard in the world!”*

The 2 destinies®

10.2 The 32 marks of the great man, however, have come down to us through the mantras.

%2For the great man who is accomplished in this way, there are only two destinies, none other.®

If he lives in a house, he will become a wheel-turner [a universal monarch], a just Dharma-rajah [a
king of truth], conqueror of the four quarters, a country blessed with stability, and he is possessor of the

seven jewels.*
10.3 These are the 7 jewels (satta ratana), that is to say:*

(1) the wheel jewel, cakka,ratana

(2) the elephant jewel, hatthi,ratana

(3) the horse jewel, assa,ratana

(4) the gem jewel, mani,ratana

(5) the woman jewel, itthi,ratana

(6) the houselord jewel, and gaha.pati,ratana
(7) the commander jewel as the seventh. parinayaka,ratana

More than a thousand sons will be his, brave, heroic in form, crushing the armies of others.

He dwells over this earth, bound by the ocean, holding it in his sway with neither rod nor sword.*

10.4 However, if he were to leave the house for the homeless life, he becomes the arhat [worthy],
fully self-awakened one, rolling back the veil in the world.*’
Sela and the brahmin youths

11 But where now, master Keniya, is the master Gotama, the arhat, the fully self-awakened one,
dwelling?

11.2 When this was said, the matted-hair ascetic Keniya took the brahmin by the right arm, and said,

% Atha kho selassa brahmanassa etad ahosi “ghoso pi kho eso dullabho lokasmirm yad idam buddho’ti [Be:Ka
yadidam buddho buddho’ti]. The word ghosa here as used in Skt (ghosa) suggests “news.”

¥ This who section on “the 2 destinies” recurs mutatis mutandis in Brahmayu S (M 91,5), SD 63.8.

%2 From hereon, this whole section on “the 2 destinies,” as at Lakkhana S (D 30,1.1.2-1.1.3), SD 36.9.

8 Agatani kho pan’amhakar mantesu dva-t timsa,mahd.purisa,lakkhanani, yehi samannagatassa maha,purisassa
dve,yeva gatiyo bhavanti ananna.

% Sace agaram ajjhavasati, raja hoti cakka,vatti dhammiko dhamma,rdja catur-anto vijitavi janapada-t, thavari-
ya-p,patto satta,ratana,samannagato. This and the rest of the section is said of the Bodhisattva if he had not re-
nounced the world: see Ambattha S (D 3,1.5/1:88 f), SD 21.3. See foll n.

% See Ambattha S (D 3,1.5/1:88 f) = Mahapadana S (D 14.1.31/2:16 f) = Cakka,vatti Stha,nada S (D 26.2a/-
3:59) =Sela S (Sn p106; cf SnA 450 = DA 1:250); for details, see Maha Sudassana S (D 17.1.7-17/2:172-177); cf
Miln 37 f; Divy 467.012-016.

% So imam pathavim sagara,parivantan adandena asatthena dhammena abhivijiya ajjhavasati.

8 Sace kho pana agarasma anagariyam pabbajati, araham hoti samma,sambuddho loke vivatta-c,chado. On
“rolling back the veil in the world,” loke vivatta-c,chado, Comy on M 91 explains that the world, enveloped by the
darkness of defilements (kiles ‘andha.kara), is covered by seven veils (chadana): those of lust, hate, delusion, con-
ceit, views, ignorance and immorality. Having removed these veils, the Buddha abides, generating light all around.
Thus, he is one who rolls back the veil in the world. Alternatively, vivatta,chada can be resolved as vivatta and vic-
chada, ie, he is rid of the rounds (vatta,rahita) and rid of veils (chadana,rahita). By the absence of the rounds (sari-
sara), he is an arhat; by the absence of veils (defilements), he is the fully self-awakened one (MA 3:367). For a phi-
lological discussion on the term’s possible orig form and meaning, see Sn:N 238 n365,28.
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[107] “Where that cloud-grey line of forest is.”**

12 Then the brahmin Sela, along with the 300 brahmin youths, approached the Blessed One.

12.2 Then the brahmin Sela addressed the brahmin youths,

“Come quietly, sirs, placing foot after foot.* For the Blessed Ones are as hard to approach as lions
living alone.”

12.3 So should I consult with the recluse Gotama, sirs, please do not interrupt me while I’'m in the
midst of conversing.”’ Wait, sirs, until the end of my conversation.”

Sela sees the Buddha’s 32 marks

13 Then the brahmin Sela approached the Blessed One, and exchanged greetings with him. When
this courteous and friendly exchange was concluded, the brahmin Sela sat down at one side.

13.2 Sitting thus as one side, the brahmin Sela looked for the 32 marks of the great man on the Bless-
ed One’s body.

13.3 The brahmin Sela, however, saw all the 32 marks of the great man on the Blessed One’s body,
except for two of them. About these two marks of the great man, he was doubtful, perplexed, uncertain
and unconvinced, that is to say, the sheath-covered, hidden by clothing, and the length of the tongue.”

13.4 Then it occurred to the Blessed One,

“This brahmin Sela sees all my 32 marks of the great man, except for two of them. About these two
marks of the great man, he is doubtful, perplexed, uncertain and unconvinced, that is to say, the sheath-
covered hidden by clothing and the length of the tongue.

14 Then the Blessed One worked a psychic manifestation so that the brahmin Sela saw the Blessed
One’s sheath-covered, [108] hidden by clothing.”*

14.2 Then the Blessed One extending his tongue, licked his earlobes forwards and backwards, and
strokedglsaoth his nostrils forwards and backwards, and covered the whole circle of his forehead with his
tongue.

Confirming the Buddha’s state

15 Then this occurred to the brahmin Sela:

“Fully accomplished indeed, not otherwise, is the recluse Gotama in the 32 marks of the great man,
but I still do not know whether is Buddha or not [awakened or not].”®

15.2 Now I’ve heard it said amongst the brahmins who are old, aged, teachers, and teachers of teach-

9 .
ers,”’ saying,”®

8 Yen’esa bho sela nila,vana,rajiti.

¥ Appa,sadda bhonto agacchantu pade padam [Se pade padam) nikkhipanta.

® Durasada [Be:Ka diira,saddd] hi te bhagavanto, sthd 'va eka,cara. Comy stresses that the imagery of the solita-
ry lion is to highlight diligence (appamada) (MA 3:401).

' Yada cahar bho samanena gotamena saddhim manteyyam ma me bhonto antar’antara katham opatetha.

2 Katha,pariyosanar me bhavanto agamentiiti.

% Dvyisu maha,purisa,lakkhanesu kankhati vicikicchati nadhimuccati na sampasidati koso,hite ca vattha,guyhe
pahiita,jivhataya ca.

% Atha kho bhagava tatha,ripar iddhabhisankhdram abhisankhdsi, yatha addasa selo brahmano bhagavato
koso,hitam vattha,guyham. The phrase “sheath-covered, hidden by clothing” (koso,hita vattha,guyha) is meant here
to be deliberately vague on account of propriety.

% Atha kho bhagava jivhaim ninnametva ubhopi kanna,sotani anumasi patimasi, ubho pi nasika,sotani anumasi
patimasi, kevalam pi nalata,mandalam jivhaya chadesi.

% Buddho va no buddho, here buddha can be either a noun or a past participle, as in §19 (Sn 558d).

7 KeniyaJatila Vatthu (Mv 1.6.35), the Vinaya account of Keniya, gives the names of 10 ancient seers: see §7.1
@ SD 45.7b. The Keniya sees the Buddha as emulating these ancient brahminical seers.

% This is, of course, Sela’s own surmise. For, in the Buddha’s teaching, only the foolish, not arhats, act in this
way: see eg Sampasadaniya S (D 28,20/3:115), SD 14.14. On “reveal themselves,” attanar patukaroti, cf V 2:186;
A 3:123.
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‘Those who are arhats, fully self-awakened one will reveal themselves when their praises are being
uttered.” What now if I were to praise the Blessed One to his face with appropriate verses.'®”
15.3 Then the brahmin Sela praised the Buddha to his face with appropriate verses, thus:

16 Paripunna,kayo suruci

sujato caru,dassano
suvanna,vanno si bhagava
susukka,datho ’si viriyava 103
Narassa hi sujatassa

ye bhavanti viyanjana
sabbe te tava kayasmim
maha,purisalakkhana.

Pasanna,netto sumukho

_107 . _ _
braha” uju patapava
majjhe samana,sanghassa
adicco 'va virocasi

Kalyana,dassano bhikkhu
karicana,sannibha-t,taco
kim te samana,bhavena
evam uttama,vannino

Raja arahasi bhavitum
cakka,vatti rathésabho.

Fully complete'® is your body, radiant,
well-formed,'” lovely to behold,

golden in the Blessed One’s complexion,
of pure white teeth, heroic in effort.

For, whatever of a man well-born,104
those marks'® that be,

they are all on your body,

the marks of the great man.

Clear are your eyes, fair is your face,'”
large [perfect], straight, splendid (like a flame)
in the midst of a community of recluses,
blazing like the sun.

A monk, good [beautiful] to look at,
with skin resembling gold—

but what is the ascetic’s state to you,
one of such excellent appearance.

You are worthy of being a king,
a wheel-turner, the bellwether of warriors,'®

Sn 548 = Tha 818

Sn 549 = Tha 819

Sn 550 = Tha 820

Sn 551 = Tha 821

catur-anto vijitavi,
jambu,sandassa109 issaro. [109]

a conqueror with the fourfold force,
supreme lord of Jambu,nada [India].'"®  Sn 552 = Tha 822

* Ye te bhavanti arahanto samma,sambuddha, te sake vanne bharinamane attanam patukarontiti. This is, of
course, Sela’s own view, prob based on brahminical tradiiton.

' Yarn nindham samanam gotamar sammukhd saruppahi gathahi abhitthaveyyan 'ti.

T «“pylly complete,” paripunna, ie, with all the 32 marks (MA 3:402).

192 «Well-formed,” sujata, which Comys explain as “endowed with height and breadth, endowed with form, and
well born” (aroha,parinaha,sampattiya santhana,sampattiya ca sunibbatto, MA 3:402 = SnA 2:453 = ThaA 3:46);
or simply, “of good build” (susanthito, J 4:483). See also DA 1:283).

1% Ce Be Ke Se viriyava.

1% Sujata here (referring to birth or class) should be taken as intentionally different from SN 548b (where it refers
to complexion).

1% These “marks” (viyaiijana or vyaiijana) refer to both the 32 major marks snf the 80 lesser one. For details on
the 32 marks, see Lakkhana S (D 30), SD 36.9 & Brahmayu S (M 9,91/2:136 f), SD 63.8: see SD 36.9 (2) for sutta
refs. On the 80 lesser marks, see MilnT 17: for full list, see SD 36.9 (4.3); see also BHSD: anuvyafijana.

106 «Rajr us your face,” sumukha, “like the face of the full moom” (MA 3:402). Cf Suvarna,prabhasa Siitra, ch 12:
“The countenance of the Buddha is like the clear full moon” (R Robinson, Chinese Buddhist Verse, London, 1954,

" Be:Ka Ke Se brahma. Comy: “large [perfect] in being endowed with height and breadth” (aroha,pari-
naha.sampattiya braha, ThaA 3:46). The vl brahma (n & adj) possibly arose because Comy continues by explaining
that “it is straight like the straightness of Brahma” (brahm uju,gatattaya uju).

1% Rathésabha = ratha (lit “chariot”) + usabha (“leading bull”), but here ratha has a secondary sense (possibly a
synecdoche) for (Skt ratha) “warrior, hero, champion” (SED); rathi, “charioteer,” is only one of its senses here. See
SnA 321 ad Sn 303; see Tha:N 242 ad Tha 822.

19 Be:Ka Jjambu,mandassa.

"% Comys however add that the wheel-turner is not only lord of Jambu,dipa (India), but also of the 4 great conti-
nents (dipa) (SnA 2:453; VvA 105), even of all the world and the whole universe! (ApA 407).
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Tha 16.1.6

17

18

19

Khattiya "' bhoja,rajano,
anuyanta'” bhavantu te.
rajabhiraja manuj’indo
rajjam karehi gotama

[The Blessed One:}

Raja’ham asmi selati (bhagava)

dhamma,raja anuttaro
dhammena cakkam vattemi
cakkam appativattiyam

[Sela:]

Sambuddho patijanasi

(iti selo brahmano)
dhamma,raja anuttaro.
dhammena cakkam vattemi,
iti bhasasi gotama.

Ko nu send,pati bhoto
savako satthur-anvayo
ko te’tam™’ anuvatteti

dhamma,cakkam pavattitam.

[The Blessed One:]

Maya pavattitam cakkam
(selati bhagava)
dhamma, cakkam anuttaram
sari,putto anuvatteti
anujato’” tathagatam.

" Abhififieyyam abhifiiidtan

"'Ee Ce Se so; Be bhogi; Ke bhoga.
"2 Alt tr: “Kshatriyas, minor kings and rajahs.” For a technical n on bhoja, see Tha:N 242 n823.
' Ce Ee Ke Se anuyutta.
"% Comy identifies this as the “wheel-turner” (cakka, vatti) (SnA 453,24).

'3 Be omits.

16 Seldti bhagava does not fit the metre, and was prob added by the reciters for clarity. However, it does if we
omit bhagava, as in a vl. The same applies to iti selo brahmano [Sn 555], and to seldti bhagava [Sn 557, 567].

"7 Comy: The wheel of power (@nd,cakka) says, “Get rid of this! Make that happen!” The wheel of Dharma is
that beginning with “Dharma as full learning” (pariyatti,dhamma), “This, bhikshus, is the noble truth of suffering.”
(MA 3:402).

"8 Alt tr: “a wheel whose rolling cannot be stopped.”

"% This line is not part of the verse: see Sn 554a n above.

120 Be Ke Se ko te 'mam; Be vll ko nu te’ma, ko te tam; Ee Se ko te imaii1. Ko te 'tarit seems to be the best reading.
However, imar, “this” is also possible.

"2 This line is not part of the verse: see Sn 554a n above.

122 Comys say that Sariputta is sitting nearby (MA 3:404 = SnA 454 = ThaA 3:48). (Ti) Putta S lists 3 kinds of

Majjhima Nikaya 2, Majjhima Pannasa 5, Brahmana Vagga 2
[Khuddaka Nikaya 8] 16, Visati Nipata 1, Pathama Vagga 6

Nobles, princes and kings'">.
will be your vassals [tributaries].
The king of kings,""* lord of man!

Rule, Gotama! Sn 553 = Tha 823

A king am I, Sela (said the Blessed One),"'®
supreme Dharma,rajah [the king of truth],
by Dharma [truth] I turn the wheel,'"’

a wheel that rolls not back.''® Sn 554 = Tha 824

You claim to be self-awakened,
(thus said Sela the brahmin,)'"”
a supreme Dharma-rajah [king of truth],
by Dharma [truth] is the wheel turned—

thus you say, Gotama. Sn 555 = Tha 825

But who is the master’s general,

the disciple for goes the the teacher’s way?

Who will, after you, keep turning the

wheel that has been kept rolling by you? Sn 556 = Tha 826

Turned is the wheel by me,
(Sela, said the Blessed One,)"'
the supreme Dharma-wheel,
Sariputta'*” turns it after me [turns it as I do],
taking after the Tathagata. Sn 557 = Tha 827

!2*What is to be known has been known,

children: the low-born (avajata), the heir (anujata) and the high-born (atijata) (It 3.3.5/63), SD 90.4. Here, however,
“after me” is idiomatic in the sense of “heir of Dharma” (M 2:143), or emulating the Buddha, and does allude to any
succession of status.

' On anujata, cf “Taking after you, a great hero, a naga, a naga’s son” (anujdtam mahaviram, nagam nagassa
orasan’ti, Tha 1279 & comy; cf ItA 2:43; J 6:380) & Tha:RD 312.3 n; cf Tha:N 223 n679 on anubuddha.
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20

bhavetabbaii ca bhavitam
pahatabbam pahinam me
tasma buddho ’smi brahmana.

Vinayassu mayi kankham
adhimuccassu'*® brahmana
dullabham dassanam hoti
sambuddhanam abhinhaso

Yesan ve' dullabho loke
patubhavo abhinhaso

so ham brahmana sambuddho
salla, katto anuttaro

Brahma,bhiito atitulo
mara,sena-p,pamaddano
sabbamitte vast katva
modami akuto,bhayo

[Sela:]

Imam bhonto nisametha,
yatha bhasati cakkhuma.
salla, katto maha,viro,

M 92/2:146 = Sn 3.7/102-112 « Sela Sutta ~ Tha 818-841/78-80 * Sela Theragatha

what is to be cultivated has been cultivated,
what is to be abandoned has been abandoned by me—
therefore, brahmin, awakened [the Buddha]'*® am 1.'*
Sn 558 = Tha 828
Rid of any doubt in me,
resolve yourself, brahmin, with faith:
ever difficult to see
is the self-awakened one.

[110] Sn 559 = Tha 829

Difficult it is for those in the world to find

their appearance, ever difficult—

that self-awakened one am I, brahmin—

a peerless dart-remover.'” Sn 560 = Tha 830

Having become perfect,”' unequalled
crusher of Mara’s hosts,'*?
having overcome all enemies,

I rejoice, everywhere free from fear. Sn 561 = Tha 831

Hear this, sirs,
what the one with the eyes'”’ says,
the surgeon [dart-remover], the great hero—

124 This verse occurs in Brahmayu S (M 2:143); Sela S (M 92; Sn 558 = Tha 828); Nm 1:21, 2:460; Nc:Be 64,
85; Kvu 86, 88, 107, 108, 170, 216x2; quoted at UA 84, ItA 1:149, ThaA 3:49, BA 25, NmA 1:186, PmA 1:215, VA
1:115.

125 Here, we must take abhifiiieyyam abhififiatam as tt, as the whole verse refers to the 4 noble truths. However,
the sequence here is 1-4-2-3, which seems unique to this verse. For the traditional sequence of the truths and other
details, see Dhamma,cakka Pavattana S (S 56.11,5-8) + SD 1.1 (6.2). See Cousins’ useful n, 1997:274.

"2 Here buddho can be either a noun (“the Buddha™) or a past participle (“awakened”), as in § 15.

'*" Lines cd here recur in Brahmayu S (M 91,31/2:143).

12 Comy: ““Resolve yourself” means ‘Make a resolution, have faith that this is the fully self-awakened one’”
(adhimuccasiiti adhimokkham kara, samma,sambuddho ’ti saddaha, ThaA 3:49). Hence, we can also render this
simply as “Have faith...”.

12.Sn 560 vo; Tha 830 ve. Here ve is prob the Eastern form for vo (from Skt vas), “for us” (tumhakar), as at Dh
315 = Sn 333 (khano ve ma upaccaga, “let not the moment pass you by!”), where both DhA 3:489,6-7 & SnA 339,2
gloss ve as tumhakam). See Liders, Beobachtungen, 1954 §22 & Sn:Ee 58 n6. For reverse equivalence of vo for ve
(emphasis) for vo, see eg idam vo fatinarm hotu (Khp 6), SD 2.7. See Tha:N 190 n403. For other Easternisms, see
Sn:N 150 fn7.

1% 1, removing the “barbs” (salla) of suffering: see eg Salla S (Sn 3.8 esp 593*). Comy: “‘surgeon’ means one
who cuts of the barbs of lust and so on” (salla,katto ’ti rag’adi,salla,kattano, ThaA 3:49,33), showing the etym from
kart-tr; cf Skt Salya, karttr, “surgeon” (SED), in Ciila Malunkya,putta (M 63), ~ is used literally meaning “dart-
remover,” but here metaphorically; cf “the Buddha is like a dart-remover because he removes all darts of views”
(sabba,ditthi,sall ‘uddharanato salla,katto viya buddho, KhpA 21). Niddesa the darts (salla) are listed as thsoe of
lust, hate, delusion, conceit, view, sorrow, and doubt: raga~ dosa~ moha~ mana~ ditthi~ soka~ kathankatha~ (Nm
59). See Tha:N 243 ad 830.

B! Comy: brahma,bhiita means “become the best” (seftha, bhiito, SnA 455,7).

132 Comy says Mara’s host here, ie, “all the enemies” (sabbdmitte) (next line), refers to the “5 kinds of Mara”
(paiica.mara): as the 5 aggregates (khandha,mara), as defilements (kilesa,mara), as the 4 karmic doors of body,
speech and mind (abhisankhara,mara), as death (maccu,mara), and as a devaputra or deity (deva.putta,mara) (SnA
455,11).

133 “The one with the eyes,” cakkhuma. On the 5 eyes of the Buddha (Buddha-eye, universal eye, Dharma-eye,
divine eye, and physical eye), see Ariya Pariyesana S (M 26,20.6/1:168), SD 1.11

72 http://dharmafarer.org



http://dharmafarer.org/

M2.52 Majjhima Nikaya 2, Majjhima Pannasa 5, Brahmana Vagga 2

Tha 16.1.6 [Khuddaka Nikaya 8] 16, Visati Nipata 1, Pathama Vagga 6
stho 'va nadati vane. he roars like a lion in the wood. Sn 562 = Tha 832
Brahma,bhiitam atitulam, Having become Brahma,** unequalled
mara,sena-p,pamaddanam. crusher of Mara’s hosts—
ko disva na-p,pasideyya, having seen him, who wouldn’t have faith,
api kanhdabhijatiko'”’ even those born lowly into the dark. Sn 563 = Tha 833
Yo mam icchati anvetu Let him who wishes follow me,
yo va nicchati gacchatu or, who wishes not, let him go.
idhdham pabbajissami Here will I go forth
vara,pannassa santike in the presence of the wisely noble one. Sn 564 = Tha 834
21 [Brahmin youths:]

Etaii ce™® ruccati bhoto If the master approves

samma,sambuddha,sasanam”’ of the teaching of the fully self-awakened,

mayam,pi pabbajissama we, too, will go forth

vara,pannassa santike in the presence of the wisely noble one. Sn 565 = Tha 835
22 [Sela:]

Brahmana ti,sata ime These 300 brahmins,

yacanti Ppaijali kata with palms together, beg of you,

brahma,cariyam carissama let us live the holy life,

bhagava tava santike O Blessed One, in your presence. Sn 566 = Tha 836

[The Blessed One:]
23 Svakkhatam brahma,cariyam Well taught is the holy life,"”

(seldti bhagava) (O Sela, said the Blessed One,)"*’
sanditthikam akalikam seen here and now, nothing to do with time,
yattha amoghda pabbajja where'*! the going-forth isn’t empty

appamattassa sikkhato’'ti for one who trains heedfully. Sn 567 = Tha 837

The brahmins go forth
24 The brahmin Sela, along with his retinue, received the going forth in the Blessed One’s presence;
they received the ordination.

% Brahma, as in brahma,cariya, the” holy life,” ie, the Buddha is perfect in terms of the holy life.

135 Comys: “those born into families of the outcaste, and so on” (candal adini,ca,kule jato, DA 3:405 = SnA 455,-
17); “one low-born, stuck in the state of falling from darkness into darkness” (kanhdbhijatiko’ti nica,jatiko tamo
tama,parayana,bhave thito, ThaA 3:50); “those dark-skinned by nature” (kalakajatiko, AA 3:394; kalaka,sabhavo, J
5:87); “the dark-skinned, of low birth” (kanhe nice kule jato, NettA:Be 248); cf D 33,1.11(49)/3:233; (Sankhitta)
Puggala S (A 4.85/2:85), SD 18.6. Cousins: “All [translators of this Sutta] follow Buddhaghosa here, but the editors
of Ps 111 405 [MA 3:405] and Pj 11 455 [SnA 455] rightly refer to Sv I 162 [DA 1:162]. If such a doctrine of 6 abhi-
Jjati was current and adopted by Sela, then we should translate: ‘even one of the lowest kind of behaviour’.” See
Cha-l-abhijati S (A 6.57) esp §(1) From dark to dark, SD 23.5. Cf Sn 573 below.

136 Be Ke Se so; Ee etari ce.

B7V1(Sn) samma,sambuddha,sasane.

138 On the reading yacanti, see Tha:N 214 n836 & Warder, Pali Metre, 1967 §241.

13 Comys say that this phrase means that Sela and the 300 brahmin youths have gone forth by the “Come, bhik-
shu” (ehi,bhikkhu) formula (SnA 456; MA 3:406, also 399). See Intro (4.1).

"% This line is not part of the verse: see Sn 554a n above.

! Comy: Yatthéti yan,nimitta (ThaA 3:51), “ie the meaning closely approaches that of Pali yatra, “so that,” pos-
sibly through the development ‘wherein’ — ‘whereby’” (ThaA:N 244 n837). Comy further suggests yasmin sasane,
“in the teaching” (ThaA 3:51).

http://dharmafarer.org 73



http://dharmafarer.org/

SD 45.7a M 92/2:146 = Sn 3.7/102-112 « Sela Sutta ~ Tha 818-841/78-80 * Sela Theragatha

THE KENIYA CYCLE 2

Kenivya’s alms-offering

25 Then, when the night had passed,142 the matted-hair ascetic Keniya, having had excellent foods,
hard and soft, prepared in his own ashram, [111] announced the time to the Blessed One,

“It is time, master Gotama, the meal is ready.”143

25.2 Then, early in the morning, the Blessed One, having dressed himself, taking bowl and robe,
went to the matted-hair ascetic Keniya’s ashram, and sat down on the prepared seats, along with the com-
munity of monks.

25.3 Then, the matted-hair ascetic served, with his own hands,144 and satisfied the community of
monks headed by the Buddha, with excellent food, hard and soft.

25.4 Then, when the Blessed One had finished his meal, and washed his bowl and hands,'* the mat-
ted-hair ascetic Keniya, taking a certain low seat, sat down at one side.'*°

The thanksgiving'’
25.5 The Blessed One gave thanksgiving with these verses to the matted-hair ascetic Keniya seated at
one side, thus:

26 Aggi.hutta,mukha'®® yainia The fire sacrifice is the chief of sacrifices.'*
savitti chandaso mukham The Savitri is the chief of poetic metres."”
raja mukham manussanam The king is the chief amongst humans.
nadinam sagaro mukham Of rivers, the ocean is the chief. Sn 568
Nakkhattanam mukhan cando Of stars, the moon is the chief,"”’
adicco tapatam mukham the sun is foremost of those that shine."*
punniam dkankhamananam For those who, desiring merit,
sangho ve yajatam mukhan 'ti the sangha is indeed the best sacrificer.'” Sn 569

12 Je, early dawn, at first light.

143 Note here that Keniya is recorded as still addressing the Buddha as “master Gotama” (bho gotama).

"4 This is one of the 5 factors of proper giving, see esp Velama S (A 9.20,3/4:393), SD 16.6.

145 «“Washed his bowl and hands,” onita,patta,panin, which is stock: D 16/2:88,24, 97,32; M 35/1:236,31, 58/1:-
393,30, 81/2:50,20, 85/2:93,10, 92/2:146 (=Sn p111,8), 127/3:145,25; S 35.133/4:122,19, 123,27, 55.26/5:384,19; A
4.57/2:63,3, 5.33/3:37,10, 7.53/4:64,23, 8.12/4:188,10; U 4.3/38,34, 8.6/89,16; Sn 3.7/p111,8. It is sometimes tr as
“(having) withdrawn his hand from the bowl,” esp when preceded by dhota, hattham, as in V 1:244: bhagavantam
dhota,hattham onita,patta,panim, “the Blessed One washed his hands, and withdrew his hand from the bowl” (V
1:244 §13.2 @ SD 45.7b). But see important long n at Sn:N 281 ad p111 (§25.4). See CPD: onita-patta-pani & DPL:
onita.

14 Atha kho keniyo jatilo bhagavantam bhuttavim onita,patta,panin aiifiatarar nicam asanar gahetva ekam ant-
am nisidi.

"7 These thanksgiving verses recur in V 1:246,33* f. Cf Mvst 3:426,7* f.

'8 On mukha as “best,” cf Uttaradhyayana,siitra (Jain), Charpentier 1922:25.16.

'* The matted-hair ascetics (jatila) were fire-worshippers, so that the vocabulary here is familiar to them. Yajifia.
“sacrifice” now becomes almsgiving or gift of faith (deyya,dhamma) to the monastic community (Nm 523).

" Or, “The chief of Vedic metres” (which shows Sela’s allusion to his old faith: s@vitr7, Rgveda 3.62.10), and the
Buddha alludes to this for his benefit as a bridge to the Dharma: see Intro (1.1.3.1) n on anustubh. This is an
example of the Buddha’s skill in buddhicizing non-Buddhist terms, concepts and practices: see Intro (4.2).

13! “Stars,” nakkhatta, usu means a constellation or lunar mansion. Here, Comy explains this signficance astrolog-
ically: “According to the conjunction of the moon, so that from a sign, from its brightness (aloka, karanato) and from
its softness (somma,bhavato), one can say ‘Today is Kattika, today is Rohint’.” (The 2 names are lunar months or
lunar mansions.) Hence, the moon is said to be the chief of the stars. (SnA 456)

132 “That shine,” tapatar, which Comys gloss as “of what are shining (radiant, glowing, etc)” (tapantanar, MA
407 = SnA 456)
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26.2 Then the Blessed One, having given thanksgiving to the matted-hair ascetic Keniya with these
verses, rose from his seat and left."**

THE SELA CYCLE 2

Sela and his retinue become arhats
27 Then, dwelling alone, aloof, diligent, exertive, and resolute,
the venerable Sela, along with his retinue,'> [112]
by realizing it for themselves'® through direct knowledge, in no long time at all, in this very life,
entered and dwelt in that unsurpassed goal of the holy life
for the sake of which sons of family rightly go forth from the household life into homelessness.
They"’ directly knew:
“Birth is destroyed, the holy life has been lived,
done what had to be done,
there is no more for this state of being.
28 And the venerable Sela, along with his retinue, became arhats amongst others."”’

59158

Sela’s lion-roar

29 Then the venerable Sela, along with his retinue, approached the Blessed One. Arranging their
robe to one shoulder, they saluted the Blessed One with joined palms, and then uttered these verses to the
Blessed One:

160

Yar tam saranam agamha Since'®! we went for refuge,

ito atthami cakkhuma eight days have passed, O seeing one.

satta rattena'” bhagava In these seven nights, Blessed One,

dantamhd tava sdsane. we have been tamed in your teaching. Sn 570 = Tha 838
Tuvam buddho tuvam sattha You’re the Buddha, you’re the teacher!

tuvar marabhibhii muni You’re the silent sage who conquered Mara.'®

tuvam anusaye chetva Cutting off the latent tendencies, you

tinno tares imam pajam. have guided this generation across. Sn 571'°* = Tha 839
Upadhi te samatikkanta You have gone beyond acquisitions,'®®

'3 Here, the Buddha is recommending “giving” (dana) as the best sacrifice to the fire-worshipper Keniya. On this
line, see Cousins 1997:276.

154 Atha kho bhagava keniyarm jatilam imahi gathahi anumoditva utthdy ‘asand pakkami. Vinaya account of Keni-
ya ends here (Mv 6.35,8) @ SD 45.7b.

'3 Here, ayasma selo sa,pariso, is a sg collective n. Tha:N omits sa,pariso. See foll 2 nn.

'3 The Pali is collective sg here, but, following English idiom and consistency, I have tr here and below (see foll
n) them as plural. See prec n.

7 See prec n.

'*¥ On this para and the next (the attainment of arhathood), see Potthapada S (D 9,56.3/1:203) n, SD 7.14.

% djifiataro kho pan’ayasma selo sapariso arahatam ahosi. Note here the collective sg. See nn above on tr.

10 For technical n, see Tha:N 244 n838.

1! Foll Comy which glosses yari as yasma, “since.”

12 Ee Ce Se so; Be:Ka anuttarena. Here ratti is idiomatic, meaning “day(s).”

15 Comy explains mdra here as being at least of 5 kinds, ie, (1) the aggregates (khandha,mara), (2) defilements
(kilesa,mara), (3) karma (abhisankhara,mara), (4) death (maccu,mara), and (5) the deity (deva.putta,mara) (khan-
dha,kilesabhisankhara,maccu,deva.putta,mar’adike, SnA 455,11). On the significance of Mara, see SD 36.4 (2), See
also Mara, SD 61.8.

14 Sn 571 £= Sn 545 f (Sabhiya S, Sn 3.6).
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asava te padalita you have removed all influxes,
stho ’va anupadano like a lion, free from clinging,
pahina,bhaya,bheravo you have abandoned fear and terror. Sn 572'% = Tha 840
Bhikkhavo tisata ime These 300 monks
titthanti panjali, kata stand with palms together—
pade vira pasarehi extend your feet, O hero,
naga vandantu satthuno 'ti. let the nagas'®’ salute the teacher! Sn 573 = Tha 841
— evarh —
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